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PREFACE and Contents.

THE subject of these pagesis one of the highest interest, and it is only those who are in some way behind
the scenes who can judge aright of its peculiar urgency at the present moment.

"The greatest achievement in English history" is a distinguished historian’s estimate of the Reformation ;
but in this flippant and shallow age we seem to be letting slip what the Reformers won for us. For a
national lapse toward superstition upon the one hand, and rationalism upon the other, is one of the marked
characteristics of the day. And altogether apart from religious controversy these movements deserve the
earnest attention of the thoughtful. For the dethronement of the Bible eliminates the most important factor
in the formation of our national character, and it is not easy to estimate the effect which thiswill have on
the life of the people of this country.

The superstitious phase of the apostasy, with which the following chapters chiefly deal, was the burden of
avolume published ten years ago, with the title The Buddha of Christendom. And as that book is now
out of print, the greater part of it isincorporated with the present work.

Thetitle, The Bible or the Church? implicitly raises the question whether the Bible can still be accorded
the place which it held with the Reformers as a Divine revelation. And | intended to deal with this
guestion in a concluding chapter. But a defence of the Scriptures within such narrow limits would
necessarily be so inadequate that it might serve only to prejudice the issue. | have decided therefore to
omit it, trusting that my other writings will be accepted as proof that | do not ignore the subject in any
aspect of it. | will only add that my deepening and now settled belief in the authenticity and Divine
authority of the Bible owes much to the study of rationalistic criticism.

R.A.
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THE BIBLE OR THE CHURCH
CHAPTER ONE

"IT was the main purpose of the then rulers of the Church to put prominently forward the supremacy of
the Bible."

These words are quoted from the Archbishops' decision in the famous Incense case; and they indicate the
chief aim of the leaders of the Reformation in England. For the Reformation was not merely arevival, it
was arevolt. And ecclesiastical supremacy was the bondage from which those brave and noble men
delivered us.

That Church which isthe vital unity of the Body of Christ Rome confounds with the visible Church on
earth - the public organisation entrusted to human administration. But more than this, the Church on
earth, which, according to Scripture, isthe congregation of the faithful, the Romish system represents as
an authority established to govern the faithful, with power to control not only their acts but their beliefs.
The following words of Cardinal Newman will afford an admirable text for the discussion of the question
here at issue. With reference to the dogma of Transubstantiation, he writes: "I had no difficulty in
believing it as soon as | believed that the Catholic Roman Church was the oracle of God, and that she had
declared this doctrine to be part of the original revelation.” Transubstantiation, the Reformers maintain,
"overthroweth the nature of a sacrament."” Simple and clear though this statement be, people fail to grasp
its meaning. A sacrament is merely asign or symbol to represent some spiritual reality. In the Eucharist,
for example, the bread is bread and nothing more, but it represents the Lord’ s body. If therefore the bread
be regarded as being in fact His body, it is no longer a"sacrament” at all. But let us analyse Cardinal
Newman’'s words. Why should we believe that a piece of bread is flesh, seeing that, judged by every
possibletest, it is not flesh but only bread? The Roman Catholic replies that we should believe it on the
authority of the Church, for the Church is the oracle of God. But why, we dernand again, should we
believe the Church to be the oracle of God? We should believe it, the Roman Catholic tells us, because
the Church is thus accredited by Holy Scripture. Isit not then our plain duty to test this claim by referring
to the Scripture? " Certainly not," is the emphatic rejoinder; "that is Protestant heresy of the worst kind.
For the Church isthe oracle of God, and therefore the authoritative exponent of Scripture; and instead of
using our own judgment or reason, we must accept the Church's teaching on the subject.” To the
enlightened this may be the highest wisdom,; but to the benighted Protestant it bears a sinister
resemblance to the artifice which, in another sphere, the vulgar describe as "ringing the changes."

"Why, even of yourselves, judge ye not what is right?' the Lord demanded of the unbelieving Jews. But



while faith is the highest exercise of reason, Newman's position is the compl ete abnegation of reason.
"Come now, and let us reason together," was the Divine appeal to His people in the old time, even in
days of apostasy. And coupled with that appeal was the Divine lament, "My people doth not consider.”
and the word is emphatic and significant. It means using their intelligence, and thinking for themselves,
instead of blindly following their reigious leaders, or in other words "obeying the voice of the Church.”
That the Church is"the oracle of God" is a figment unsupported by evidence and disproved by facts. But
no matter how able and pious a man may be, if he stultifies his reason by accepting it, he has"no
difficulty in believing" that a piece of bread is the flesh of the Lord of Glory. In the same way he would
have "no difficulty in believing" that this earth is not a planet but a fixed plane and the centre of the solar
system; that the drivel contained in some parts of the Apocrypha was divinely inspired; and that the
tortures of the Inquisition and the, fires of Smithfield were divinely sanctioned and blessed! Superstition
such as this explains the advice which Pascal gave to those who found a difficulty in accepting the
dogmas of the Church. Taketo religion, he said in effect, "for that will make you stupid and enable you
to believe."

(Footnote - He is dealing with the difficulties of people who say they cannot believe, and he urges them
to act as if they believed, using the ordinances, holy water, masses, &c. &c., and he adds:
"Naturellement méme cela vous fera croire et vous abétira.” The passage is given by Matthew Arnold in
the preface to God and The Bible. No wonder that Pascal's Port Royal editors suppressed words so
cruelly cynical, though so true. For while Christianity elevates or ennobles the whole being, human
religion seems to make men either fools or fiends.

It isimportant to notice, first, that the Church for which this monstrous claim is made is not “the Catholic
Church of undivided Christendom," but that section of it called the "Catholic Roman Church"; and
secondly that the claim is not based on a history marked by purity of faith and morals such as might be
deemed proof of divine calling and favour. Any appeal to considerations of that kind would be fatal; and
Rome discreetly founds its claims upon the figment of "Apostolic succession.” This was made
emphatically clear by the Papal Bull of September, 1896. Exposing the duplicity and ignorance of the
Anglican Romanisers,. who sought Papal recognition of Anglican Orders, that Bull declared : - - - "A
new rite was publicly introduced under Edward V1.; the true Sacrament of Orders, as introduced by
Christ, lapsed, and with it the hierarchical succession.”

While the Anglican conspirators sought to ignore the Reformation, the Pope of Rome thus insisted on its
importance. To quote Cardinal Vaughan, "They have persuaded themselves that their clergy arereally
sacerdotal ; - that they possess sacrificing powers, and that they hold direct continuity from the old
Catholic Church of England, as founded by St. Augustine.” A "strange and almost incomprehensible
belief," he justly callsit, for amain object with the Reformers was to break that continuity of guilt, and to
set the national Church upon abasis only and altogether divine.'(Footnote - | am reminded of one of my
visits to the Cardinal. It was in connection with an unpleasant Police case. | gave him certain facts which
led me to believe that one of his priests was a thoroughly evil man. He listened with an incredulous air,
and then, opening the " Clergy List," he showed me that the delinquent was a beneficed clergyman of the
Cht~ch of Ejigland. My apology for troubling himwas, that the man called himself a Catholic priest, and
my officers never doubted that he was a Roman Catholic. To which the Cardinal replied, "My dear Mr.
Ander son, these men call themselves Catholic priests, but they are double - dyed Protestants!")

And what was the action of the English Archbishops in this matter? Instead of seizing the opportunity to
reaffirm the principles of the Reformation, they openly took sides with the conspirators. Their "letter" of



19th February, 1897, was in effect an appeal to their "venerable brother Pope Leo XI11." to acknowledge
that the Clergy of the Church of England were sacrificing priests and that they ought to be recognised as
such by Rome. Did the Prelates never stand by the Martyrs Memoria at Oxford? Or were they so
blinded by the superstitions to which they thus pandered that they failed to realise that Cranmer and
Ridley and Latimer, who were there burned to death, stood for the Chuzch of England, or rather for the
truth of God, and that the guilt of that hideous crime rests upon the apostate Church with which they thus
basely sought to ally themselves? Was there ever a more shameful betrayal of the National Church!

In the days of Pagan Rome the Church was on the side of the martyrs. But under Papal Rome the martyrs
were the victims of "the Church." The Reformers of the sixteenth century were the proscribed antagonists
of the religion of Christendom. The struggle for the truth, and for the liberty which we owe to the
maintenance of the truth, was waged by men who dared to stand out against "“the Church," denouncing its
errors and defying its power. But in these strange days of ours, the great question which till lately we
supposed the Reformation had settled for ever, is again reopened in all kinds of insidious ways. And a
superstitious and false view of "the Church" is the main cause of our troubles. According to the
Reformers "the visible Church of Christ is acongregation of faithful men in which the pure word of God
is preached." But, according to Rome, the Church is, as aready noticed, an institution set up to lord it
over the "congregation of faithful men," and to mediate between them and God. Such a conception of the
Church is essentially anti-Christian; and even if the Historic Church of Christendom had been always
pure, and true to its high ideals, it would be none the less an outrage upon Christians and Christian truth.
But there are many who, though they have no sympathy with Rome, consider that the work of the
Reformation was marred by fanatical excess. The Reformers, they would tell us, ought to have been
content to fall back upon "the Primitive Church of the Fathers." But those great men acted with full
knowledge of facts and truths which are now forgotten or ignored. They knew that the much vaunted
Church of the Fathers was tainted with the errors and evils which were afterwards developed in the
Romish system.

While at Scotland Y ard | watched the excavations for the building which has been erected on the then
vacant ground across the way. The removal of a deep layer of river mud, permeated by the foul refuse of
centuries, disclosed arich bed of sand which had been thrown up by the seain an earlier age. That sand
was pure and wholesome in comparison with the filth which had been heaped upon it. But it was cleared
away, and the foundations of the new building were laid on the rock which lay beneath. This parable
needs no interpreting. The Reformers knew well what they were about when they refused to build even
upon "the Primitive Church of undivided Christendom," and insisted on going back to Apostolic times,
and laying their foundations deep and firm on the bedrock of Holy Scripture.

In his exposition of the parable of Matthew Xli. 43 - 45, Dean Alford, after explaining its primary
reference to the Jewish people, goes on to notice its application to "the Christian Church." Here are his
words: "Strikingly parallel with this runs the history of the Christian Church. Not long after the Apostolic
times, the golden calves of idolatry were set up by the Church of Rome. What the effect of the captivity
was to the Jews, that of the Reformation has been to Christendom. The first evil spirit has been cast out.
But by the growth of hypocrisy, secularity and rationalism, the house has become empty, swept and
garnished: swept and garnished by the decencies of civilisation and discoveries of secular knowledge, but
empty of living and earnest faith. And he must read prophecy but ill who does not see under all these
seeming improvements the preparation for the final development of the man of sin, the great
repossession, when idolatry and the seven [morewicked spirits] shall bring the outward frame of so-



called Christendom to afearful end."

These words have no reference to the Church regarded as the Body of Christ, the vital unity.Between the
Bible and the Church in thisits firstand highest aspect, there can be no conflict, no antithesis. The Lord’'s
promiseis eternal, "lwill build My Church, and the gates of hell shall not prevail against it." Dean
Alford swords refer to the Professing Church on earth, “the outward frame" entrusted to the care of
men.And keeping this clearly in view - we shall recognise that the Church on earth has apostatised from
the place divinely given to it, and has utterly failed to fulfil its mission. And justifying the conduct and
attitude of the Reformers, we shall avoid the superstitions and errors from which they sought to deliver
us.To defend their acts and words is my mainpurpose in these pages. And my method will beto give
plain facts and clear testimony for theconsideration of the thoughtful. "Muck-rake" work in the filth of
pre-Reformation timesis not sufficient. It is necessary to go farther back,and by an appeal to the writings
of the Fathers themselves, to throw light upon the condition of the " Primitive Church."

But all this suggests a preliminary inquiry.The history of al ages and of every land gives proof that in the
sphere of religion man always drifts away from God. What explanation can be offered of this strange and
sinister law of gravitation in the spiritual sphere? The following investigation of the problemis
conducted on new lines. And it is here placed first, because the solution of it will prepare the way for all
that follows.

Chapter Two
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CHAPTER TWO
UNIVERSALITY OF RELIGION

"AS soon as man grew distinct from the animal he became religious.” No one gifted with a sense of
humour could have gravely penned a suggestion so grotesque as this. That the remote descendant of an
ape might become intelligent, philosophical, mathematical, musical, poetical, scientific-all this possibly
we could understand; but why should he become religious?

And yet this dictum of Renan'sis most important as a testimony from such a quarter to the fact that man
isareligious being. The universality of religion has, indeed, been denied ; but the denial is based on
grounds that are inadequate.

"The statement,” says Professor Tiele, "that there are nations or tribes which possess no religion, rests
either on inaccurate observations, or on a confusion of ideas. No tribe or nation has yet been met with
destitute of belief in any higher beings, and travellers who asserted their existence have been afterwards
refuted by facts. It islegitimate, therefore, to call religion, in its most general sense, an universal
phenomenon of humanity." And in quoting these words, Professor Max Muller declares: "We may safely
say that, in all researches, no human beings have been found anywhere who do not possess something
which to themisreligion."* And Charles Darwin himself admits that "a belief in all-pervading spiritual
agencies seemsto be universal."

Accepting the conclusion, therefore, that man is by nature religious, the question remains, How can this
fact be accounted for? Philosophers may amuse themselves with the theory that it is due to hislosing a
tail and learning to talk; but all who acknowledge the reign of law, and insist on seeking a cause for an
effect, will seeinit aproof of that, as even heathen poets taught, man isin a special sense the offspring
of God. This conclusion suggests the inquiry why it isthat he is so unworthy of his origin. Were there a
competent court to issue the writs, what damages human nature might obtain in libel actions against
biological science and Augustinian theology! Bad asit isto proclaim that man is the child of an
anthropoid ape, it is aimost worse to declare that, through and through, and in every sense, heisonly and
altogether bad. Trueit isthat the history of the race has been black and hateful. No lesstrueisit that
wrong-doing is easy, whereas well-doing calls for sustained effort. But in this connection such facts,
important though they be, are not everything. In areal sense the truest test of aman is not what he does,
but what he approves; not what heis, but what he would wish to be. Vicious indulgence may have so



depraved him that vice seems no longer vicious, for just as his physical faculties may be destroyed by
abuse, so his conscience may become "seared as with a hot iron;" but thisin an abnormal condition.
What is called the "moral” law is so described because it isthe law of our being. It was not the
commandment which made thieving wrong. It was because it was wrong that the commandment was
given. It has been said, indeed, by a modern disciple of Hobbes, that "Thou shalt not steal” is merely the
selfish precept of the hog in the clover to warn off the hog outside the fence. But such teaching is the
outcome of areprobate mind, and merely exemplifies the fact that a man may sink morally to the level of
ahog. But, it may be urged, we can point to communities that see no evil in theft. True; and we could
also point to a nation whose women have stumps instead of feet. But let the lowest savage and the
Chinese woman be removed in infancy from the influences which distort the conscience of the one and
the limbs of the other, and in both cases nature will assert itself.

A full discussion of this problem would fill avolume. But no such discussion is necessary here. For no
infidel will raise the question; and in the case of the believer an appeal to the Scripture should settle it. Its
testimony isclear:

"When Gentiles which have no law do by nature the things of the law, these, having no law, are alaw
unto themselves; in that they show the work of the law written in their hearts, their conscience It may be
useful to note that it is not the law, but the work of The law, which iswritten in man's heart by nature
bearing witness therewith, and their thoughts one with another accusing or else excusing them." Words
could not be plainer. A heathen, though destitute of a Divine revelation, has a knowledge of good and
evil, for that isinherent in man. That such a knowledge was implanted in him by his Creator will be very
generally admitted, but the popularity of abelief is no pledge of itstruth. According to Scripture man
was created innocent, and it was his lapse from innocency that brought him the knowledge of evil. But
the knowledge of good and evil would not of itself make man religious. He was religious before he
acquired that knowledge, and the atheistic evolutionist is theoretically right in holding that he might
possess it now apart from religion. The fact is that what is so commonly mistaken for "conscience” is but
a subordinate characteristic of conscience. For it iswhat may be termed God-consciousness, and not the
knowledge of good and evil, which constitutes man areligious being ; and it was this that the Creator
implanted in him when He made him a spiritual being.

Here then isthe question : Man being the "offspring of God," and having instincts be-fitting his origin,
how isit that he does not aways choose the good and turn from the evil? Who will dare to answer that it
Is because he cannot? Not the Christian, certainly ; for his Scriptures assert the responsibility of man; and
indeed the whole doctrine of future judgment is based upon that truth. Nor yet the infidel, for the dignity
of humanity is his favourite theme. But the fact remains that while some, not only among Pagans, but
even among those who, like Renan for example, affect to ignore all religions, can lead worthy and
excellent lives, these are few and exceptional. The lives of the vast majority of men are evil. And they
choose the evil in spite of knowing that it isevil, and in spite of afitful desireto shun it. Apart from
special depravity, aman's higher nature turns toward the good even while he yields to the evil. He praises
virtue though he practises vice. It ishiswill that is paralysed, not his judgment. Heislike abird with a
broken wing, whose instincts prompt it to fly while it flounders helplessly on the ground.

Man has instincts and aspirations which indicate for him anoble origin and a still nobler destiny, but yet
heis practically afailure. How is this to be accounted for? In the whole range of nature, man excepted,
there is nothing to correspond with it. It must of course be due to the operation of some law which
applies only to the human race. All other creatures fulfil the patent purpose of their being; man alone not



merely falls short of this but out-ragesit. How is this mystery to be explained? It may be said perhaps
that man's vices are merely the natural propensities of the brute from which he is derived. But here we
can silence the evolutionist once again by appealing to the phenomena of religion. The religious instincts
of the race are certainly not derived from the brute, and it is precisely in this sphere that the corruption
and perversity of human nature are most manifest. If it were merely a question of animal-worship among
Pagan races, the evolutionist might again bring in his theories. But the fact to be explained is that, in the
most advanced civilisations, whether of classic heathendom or of modern Christendom, religion has
invariably tended to degenerate, and to make its votaries a prey to superstition.

L et us approach the matter from another standpoint. The bird isunable to fly: isit unreasonable to
suppose that some mishap must have occurred to it? Let us then tentatively adopt the suggestion that
some disaster in the moral and spiritual sphere befell the human race in primeval times; and let us
consider what results might be expected as the consequence of such a catastrophe? Man's moral
equilibrium would of course be disturbed. The machinery of his moral being would, so to speak, be
thrown out of gear. But the effect upon his spiritual nature, by reason of its greater delicacy and
sensitiveness, would be absolutely disastrous. A broken water-pipe may in a measure serve its purpose,
but no electricity will pass along a broken wire.

And is not this precisely in accordance with experience? In the sphere of morals men differ vastly from
one another. Apart from Christianity altogether, some men lead pure and excellent lives. Others are
steeped in vice. And the fact that some are moral is proof that all might be so. In this limited sphere,
indeed, we may, even at the risk of being made the quarry in a heresy hunt, adopt the dogma of Pelagius,
"That as man has ability to sin, so has he also not only ability to discern what is good, but likewise to
desireit and to perform it." And the truth of thisis recognised when our selfish interests are involved. If a
man steals his neighbour's cash, he goes to gaol; for "original sin" isno defence to a criminal charge.
Trueitisthat athief comesin time to weaken his moral power to keep his hands out of his neighbour's
pocket. But prison discipline is rightly deemed a useful tonic in such a case. And what the fear of human
judgment isto the criminal, the fear of Divine judgment is intended to be to the sinner. But orthodoxy so
dinsit into men's ears that they have no power to live moral and virtuous lives, that they naturally believe
it, and cease to make the effort. That they can, but will not, is the righteous basis of the judgment that
awaits them.

The vital error of the Pelagian heresy was the application of it in the spiritual sphere. But in the fifth
century, revealed truth had been so obscured by theology that the distinction was ignored. A traveller
who has missed hisway in aforest can stand upright and walk like a man; but so long as the heavens are
shut out from his view, he cannot direct his steps, heislost. The morality of Saul of Tarsus, the profane
persecutor, was as unimpeachable as that of Paul, the inspired apostle; but his splendid morality only
served to bring into stronger relief the depth of his spiritual blindness and depravity.(Footnote - Some
people are held in high esteem by all who do not know them: the Apostle Paul could appeal to those who
had known him from his youth (Acts xxvi. 4, 5). "l have lived in all good conscience before God until this
day," he could declarein the scene of his early life (xxiii. i). His life throughout had been blameless
(Phil. iii. 6). Never perhaps did any other mere man live a life so perfect. thergjore it was he wrote the
words:. "Christ Jesus came into the world to save sinners, of whom | am chief" (i Tim. i. i5). Theclaimto
stand forth as "first" in all the long line of sinners, was not inspired (as with thousands who since have
adopted the words) by "the pride that apes humility;" it was due to the fact that while he had had
advantages which raised him above all other men, hisreligion had served only to make him a God-hater,



"a blasphemer and a persecutor." Mere religion always drags a man down spiritually.)

Man, then, is areligious being, not moral, merely, but religious. And heisreligious because heis
spiritual. Here is the parting of the ways, where we must break once for all with the mere evolutionist. It
isidle for him to talk to us of "embryonic developments "-dog's teeth and donkey's ears, and any amount
besides. Even if we accept his account of the origin of man's animal structure, the fact remains that the
spiritual element in his complex being must have come from God.

But this only serves to emphasise our difficulties. Were we to reason out the matter a priori, we should
expect to find complete unity in the religious beliefs of the race, and they would have for us the same
certainty as the truths and facts which are apparent to reason or the senses. And further, religion would
aways and inevitably tend to elevate and en-noble mankind. But if we could imagine any so ignorant and
simple as to cherish such dreams, the records of the past and the facts of life on earth should bring them a
rude awakening. Asfor the religious beliefs of the world, there is nothing too crude, too wild, too false,
too monstrous, to find enthusiastic adherents. And whenever a great teacher has appeared, and has sought
to elevate the religion of men, his system has soon been perverted and depraved.

It has ever been so. Of the early Egyptian religion, all that was sublime was demonstrably ancient, and its
last stage was the grossest and most corrupt. In Chinathe lofty system of ethics formulated by Confucius
has suffered the utmost deterioration. In Indiathe pure nature-worship of the Vedas has ended in
superstitious puerilities. And the teaching of Gautama, sublime in itsrejection of al idolatry and
priestcraft, has ended in the gross asceticisms and superstitions of modern Buddhism. The Divine
revelation of Judaism was degraded to the level of "the Jew's religion," which made the race the common
enemy of God and His people. And Christianity itself has been amost swamped by “the religion of
Christendom," that tangled skein of Divine truth and Pagan superstition. The whole history of the race
records no exception to therule. It isalaw, like that of gravitation, that religion ever tends to degenerate,
and in its decadence to corrupt and deprave man-kind. This subject will claim further notice in these
pages. The question here is, What explanation can be given of facts so patent and yet so extraordinary?
In the moral sphere we have to account for the phenomenon of aright judgment thwarted and violated.
But in the spiritual sphere the problem is stranger still. It isnot that the bird has a broken wing, but that
instead of endeavouring to fly, its normal instinct is utterly perverted, and it clings to the ground and
even struggles to burrow into it. How is this mystery to be accounted for? Only one solution of it has
ever been proposed, and that is the story of the Eden Fall. And that explanation is so entirely reasonable
and adequate that if it had been left for some thinker to suggest it, the dis-covery might well have evoked
an exclamation such as that with which Huxley is said to have greeted the Darwinian theory of the origin
of species, "How stupid not to have thought of that "

| do not stop to inquire whether t